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[bookmark: _GoBack]Abstract
As many as 200,000 comfort women, mostly Koreans, were forced or lured into military brothels run by Japan's imperial army during World War II.  Since the 1990s, Korean female activists and former comfort women have demonstrated in front of the Japanese Embassy in asking for an apology and reparations.  An important moment in this protest came in 2011 with the installation of the "Peace Monument" across the street from the Japanese Embassy in Seoul that commemorates these injustices suffered by victims of this sexual slavery. Memorializing comfort women is becoming an international movement and replicas of Seoul's Peace Monument have been erected in other Korea cities and the United States by Korean-American activists and organizations. Analyzing social movements of comfort women, this study has three objectives. The first is to understand how the identities and rights of comfort women, as a historically exploited and ignored group, have been formed and have evolved through the specific geopolitical contexts and struggles in Northeast Asia, particularly between Korea and Japan. The second objective is to investigate how former comfort women and civic activists use the space surrounding the Japanese embassy in Seoul and the power of commemoration to garner recognition and thus generate public debate. The third objective is to identify what political and migration networks between Korea and the US facilitate the diffusion of the Comfort Women Campaign and whether this campaign differs from its Korean counterpart.
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Chapter One
Introduction of Research Topics and Methods

1. Toward a “Memory-Work” of Comfort Women
People’s experiences and memories are various and diversified according to their social class, economic status, and geographical location. Even with a certain historical event in a society, people interpret it differently based upon their memories and experiences. This tells us that history is not just about recording numerous events of human society but also embedded within and shaped by the field of politics (Bennett, 2013; Brown, 2001; Dwyer & Alderman, 2008b; Gilbert, 2014; Pierson, 2004). According to their own interpretations of historical events, social classes want to represent and materialize those memories in space. By doing so, they can remind the public of certain historical events and arguments for their social empowerment. By focusing on certain aspects of historical events or strategically deleting them from public memory, different social actors and groups can produce broader discourses that effectively legitimize their world view. In other words, extracting public memory from historical facts has a key role in producing hegemony, which is strongly linked to the politics between social interests and power relations (Bodnar, 1993; Hariman & Lucaites, 2003).
By recognizing the socially-constructed natured of public memory, we can understand why social groups struggle with each other over historical interpretation. As memories and interpretations of historical events are diverse in human society, there have been disputes and struggles over validity of those perspectives between social groups. In other words, representations of memory are strongly linked to empowerment of social class, which is the primary reason that people have disputes over historical events and memories (Dwyer & Alderman, 2008a). In accordance with this, assessment of historical events is led, guided, and determined by representations of memory so as to justify arguments of specific social classes. In this politics of memory, those social groups mobilize resources to support their assertions of authority and legitimacy in society (Coombes, 2003; Hansen, 1996). As those resources are not equally distributed to every class, however, socially powerful groups have more advantageous positions in reconstructing history than marginalized groups (Dittmer, 2010, p. 276; Gramsci, 1992). Especially in education and media broadcasting, the ruling class produces powerful discourses which have incredible influences in forming the public sense of history (Waitt, 2010, p. 218). As those areas of education and media have been getting more systemized and expertized, only few privileged people can appropriate powerful tools for producing discourses.
Those power gaps between social groups also can be seen in constructing landscape (Bender, 1993; Dwyer & Alderman, 2008b; Mitchell & Mitchell, 2002; Saugeres, 2002). As landscape can be utilized for reminding the public of the past and modifying people’s thoughts on historical events, social groups strive to construct and reform landscapes according to their interpretation of the past. With regard to this, a space can be seen as a stage for representations of public memory. For this feature that a space has in public memory, there are struggles between social classes who want to represent their own memories and viewpoints on historical events in space. For instance, governments and public officials attempt to erect monuments and statues to memorialize certain historical events or persons regarded as important in history. However, those memories are not welcomed or accepted by all social groups. Other historical events are viewed as valid for promoting identity and civil rights, and thus conflict can occur as groups struggle to appropriate space for public memory.
As discussed above, space provides an important stage or arena for politics of public memory. Combining public memory with the landscape’s symbolic meanings, people strategically choose spaces in conducting civic movements that maximize their voices in society. Social actors and groups carry out civic movements by claiming and occupying certain politically and emotionally charged places which fit into their goals. However, even within the limits of one place, social groups can impose narratives and memories that compete or conflict with each other. This means that one group’s efforts to claim the landscape can draw another group’s anger or resistance (Leib, 2002). Therefore, studies of social movements and public memory need to look into struggles over space and landscape. In this respect, a space in which people remember the past has significant meanings in the formation of people’s identities and ideologies (Daniels, 1995; Jones & Garde-Hansen, 2012; Lowenthal & Prince, 1965).
With this conceptual background in mind, this dissertation investigates the social movements and conflicts over memorial space that surround the politics of remembering comfort women in both Korea and the United States. The name “comfort women” is a euphemistic expression for females who were coerced into being sex slaves during Japanese imperialism (McKellar, 2011, p. 189; C Sarah Soh, 2008, p. 69). Even though the estimated counts of comfort women vary depending on researchers who investigated Japanese military brothels, most people agree that there were at least 200,000 comfort women, mostly from Korea, throughout East Asian regions invaded by Japanese army (Huang, 2012, p. 206; 정현백, 2003, p. 186). According to studies of comfort women, the reason that such a large number of females were captive in Japanese military brothels was because the Japanese government and royal army abducted young females by telling them that they could be hired and educated in factories (Hicks, 1997; Howard, 1995). In Japanese military brothels during the Sino-Japanese War and World War II, those women were enforced into being sexually abused and exploited. Even after comfort women were released back to their homelands when the war ended, they had suffered from being stigmatized as prostitute by Koreans.
As they had been marginalized by both Korea and Japan for most of their lives, the former comfort women have not been able to raise their voices and assert their rights even though the two countries’ governments should have taken more responsibility for addressing their victimization and trauma. Before the 1990s, most people of Korea and Japan were barely aware of the historical facts surrounding comfort women, due to overall disinterest in and neglect of the issue. However, as comfort women gained great attention through TV dramas, documentaries, and novels, there have been calls for considering public memory of the victimized women. Collaborating with civic organizations, former comfort women started holding a rally called Wednesday Demonstration in front of the Embassy of Japan in Korea on January 8, 1992, which has been continued every week since then. The objective of the rallies has been to demand a sincere apology from the Japanese government as well as adequate government reparation for the injustices endured by comfort women.
The small rally that started in front of the Japanese Embassy 23 years ago has been expanded into an international political and commemorative movement, in which various social actors and groups participate with varying degrees of interest. Especially in the US, several statues for memorializing comfort women have started to be established by Korean immigrants, US activists, and politicians. As a lot of Japanese immigrants and politicians have protested against this movement in the US, the comfort women issue has become embroiled in complicated conflicts among different social and ethnic groups beyond Northeast Asia.
Exploring these complex social phenomena, the general goal of this study is to investigate the political development and spatial politics of the comfort women commemorative campaign within Korea, but also how this social movement uses symbolic space for expanding the scale of the comfort women issue internationally, including the US. The politics of remembering comfort women provides valuable insight into an emerging landscape of memory and hopeful reconciliation.
In offering a framework for interpreting the protests of comfort women and their reconstruction of space and memory, I will use the concept of “memory-work” developed by Karen Till (2012). She focuses on memory-work as a tool for materializing invisible memories of trauma and discrimination in space and advancing human rights of the marginalized groups. In the commemorative campaigns of comfort women and civic activists, we can see that they strategically conduct memory-work to draw public attentions to the issue of past injustices and to ask the Japanese government for apologies and reparations to former comfort women. Through memory-work of comfort women and civic activists, many people can be aware of the tragic history of sexual slavery that former comfort women suffered from and support their demonstrations against the Japanese government.
As well as the human rights abuses of the Japanese royal army and government, Korean society and its government also had long been the causes of comfort women’s sufferings as Koreans had absolutely been unware of the past of comfort women. In order to raise the public attentions to comfort women issues, the victimized females of sexual slavery had to obtain appropriate means to represent their memories and histories. As we all know, however, former comfort women had been ignored and defamed in Korea before the 1990s due to common misunderstandings of sexual crimes committed by Japanese troops and dreadful experiences of comfort women. In this condition, former comfort women had not been able to have any power to justify their requests for proper treatments from both the Korean and Japanese governments.
With regard to comfort women’s disadvantageous status in producing sexual slavery narratives, the victimized females had to develop their own strategies that are doable and fit for maximizing impacts of comfort women’s civic movements. In this respect, a memory-work could be the alternative method for reminding people of comfort women’s narratives and refreshing motives for civic movements of the victimized females. As a memory-work is based not on expertized knowledge but on individuals’ ideas and feelings, it can be the optimized means for marginalized people who do not have social power and authority to produce and strengthen their arguments (Till, 1999). With the signification of a memory-work in mind, this study will investigate how comfort women and civic activists use a space for conducting memory-work and arguing against the injustices that comfort women experienced.
2. Signification of Study
To date, few (if any) geographers have examined the comfort women campaign, which is surprising given the growing literature on the spatial politics of memory and social justice movements. Specifically, with regard to the importance of comfort women issues in protection of human rights, it is worth noticing that civic movements of comfort women have several significant implications in memory-work and spatial politics. I suggest that this dissertation can advance geographic knowledge in at least three key ways.
Firstly, the civic protests and demonstrations of comfort women in front of the Japanese embassy remind us of the symbolically constructed and contested nature of space (Harvey, 1990). As a political space, an embassy is granted to a foreign country to maintain diplomatic relationships, and the geography of embassies contains transnational characteristics and symbols of international politics. For this reason, there have been several struggles and protests around embassies to utilize those spaces in drawing international attention to certain political issues and struggles (Davies, 2009; Dudziak, 1994; Østergaard-Nielsen, 2003; Perry, 2001; Weiss, 2013). Similarly, Wednesday Demonstrations in front of the Japanese Embassy can also be seen as struggles through which the comfort women cause can redefine the most dominant discourses that have marginalized them in both Korea and Japan, and even internationally. By using symbolic meanings of embassy that are obviously controlled by the Japanese government, these discourses are but also open challenge by the country’s detractors and critics.
Secondly, in addition to symbolic importance of embassy space in international politics, the civic movements of comfort women have geopolitical implications which are linked to the broader politics of public memory between Korea and Japan. With regard to this, many countries attempt to use public memory shared by their neighbors in controlling and legitimating discourses to serve their geopolitical objectives (Hughes, 2006; Mangan, Kim, Cruz, & Kang, 2013; Zhurzhenko, 2007). In the case of the comfort women protests, even though demonstration participants do not intend to extend their issue to other geopolitical conflicts, the comfort women issues inevitably impact each nation’s position on other geopolitical struggles in Northeast Asia. Each country’s legitimacy with Northeast Asian geopolitics is strongly interconnected with truth claims of history. The comfort women issue has had incredible influence on the geopolitical discourse of each country over the past several years. Furthermore, several events related to the comfort women social movement also have crucial contributions in forming national ideology and identity in the immigrants’ society of the US. This is because public memory collectively inspires people to give shape to a sense of community which is invisible and operates transnationally (Mavratsas, 1997; Mitter, 2000; Nozaki, 2008; Zimmer, 2003). With regard to the feature of public memory refreshing a sense of ethnic identity, this dissertation will also pay attention to public memory of comfort women as a pivotal issue of Korean immigrants’ society in the U.S. In doing so, it is expected to figure out the process that Korean immigrants in the U.S. established a motive for empowering Korean communities with comfort women issues.
Lastly, in studying the comfort women issue and its surrounding social movements and spatial conflicts, we should concern ourselves with the concept of ‘intersectionality,’ which was initially introduced by Kimberlé Crenshaw (1989) when analyzing violence toward women of color (Yuval-Davis, 2006, p. 193). Because many researchers have tended to focus just on gender aspects while ignoring various identities and contexts females encounter, it is possible for feminist scholars to lose balance in understanding how women are marginalized and victimized by violence of social power. In the same manner, in comfort women studies, we should consider diverse power contexts that have forced the females of East Asia into being sex slaves and also how their identities have been influenced by specific narratives of Japanese imperialism. If comfort women issues are approached by relying simply on studies of gender inequality, which has been the tendency in the Western world, our researches could draw incomplete conclusions and interpretations. Considering the interconnectedness between intersectionality and injustice of comfort women issues, we can expect that the results of this study will draw universal explanations of how females under intersectional vulnerability are socio-politically exploited and marginalized. In order to overcome this intersectional vulnerability of marginalized females, it needs to develop practical means and methods for conducting civic movements of those who have been marginalized and guaranteeing their human rights. In terms of human rights for the underprivileged classes, this study can provide practical examples of civic movements conducted with memory-work by females who have been totally ignored and marginalized.
3. Dissertation Objectives
With those significances and expectations, this dissertation has three main objectives that are strongly linked to recent innovations in the study of cultural geography and social justice. Based upon the theoretical concept of memory-work, deployable research methods will be developed and structured to satisfy three research objectives and answer to the questions of spatial politics.
The first objective is to understand how the identities and rights of comfort women, as a historically exploited and ignored group, have been formed and have evolved through the specific geopolitical contexts and struggles between Korea and Japan. Although there is much research in feminist studies regarding how females have been marginalized, this work has failed to have a comprehensive understanding of sociopolitical contexts and narratives which are crucial in forming gendered identities and making them excluded from the mainstream of society (Crenshaw, 1989). With this in mind, the initial goal of this study is to understand the sociopolitical contexts and narratives surrounding the former comfort women to provide a basic understanding of their marginalization and why their suffering had been forgotten until recently. As I hope to demonstrate, exploring the intersectionality of comfort women identity is important to understanding the politics of public remembering. Being aware of the intersectional identity of comfort women, we can understand the full picture of how comfort women have suffered from sexual abuses during WWII and structural ignorance of Korean society before the 1990s. Ultimately, as the intersectional identity of comfort women has drawn a motive for civic movements of comfort women, it is essential to investigate the social structure and geopolitical condition of Korea and Japan that have formed the comfort women’s intersectional identity and tragic history.
The second objective is to investigate how former comfort women and civic activists use the space surrounding the Japanese embassy and its symbolically constructed meanings to demonstrate against the Japanese government. Through this investigation it is expected that this study can provide an example of the capacity of protest to appropriate the symbolic power of spaces in producing counter-hegemonic discourses about the rights of marginalized social groups. Key to this objective is understanding how comfort women movement leaders and workers think about and employ the space of the Japanese embassy as they struggle to make their interests as demands seen and heard. Furthermore, this study will enable us to see the strategies of those civic activists and protesters in locating the comfort women monument in front of the Japanese embassy in Seoul and modifying the landscape of protests. With those strategies, comfort women and civic activists are able to maximize the impacts of comfort women discourses by materializing and visualizing the history of sexual abuse.
The third objective is to explore how and why the comfort women movement has been diffusing within Korea and crossing international borders into the US. In memorializing the history of comfort women, the social activists have started constructing comfort women statues in several cities of Korea. As already noted, these movements to memorialize comfort women have also appeared in US cities. This is because these movements are not just confined to the issue of marginalized groups but are also linked to various geopolitical conflicts between Korea and Japan. Relying on the massive influence of the US on international opinion, politicians and activists of the two countries recently conducted various political activities in the US by using sensitive historical narratives and conflicts shared by Korea and Japan. As one of those historical conflicts, the comfort women memory issue can be expanded into and contextualized within a general understanding of the geopolitics of Korea and Japan. By using international political networks between Korea and the US, social activists and Korean immigrants attempt to connect the social memory of comfort women with the production of discourses on geopolitics of Northeast Asia. In addition to geopolitical significance in Northeast Asia, there is another reason for the diffusion of comfort women discourses in the US. In Korean communities of the US, comfort women issues can be a common narrative of Korean ethnic group through which Korean immigrants think of their own ethnic community and are motivated to strengthen their political power in the US. By investigating the efforts of Korean-American civic activists in diffusing comfort women issues in the US, it is expected that this study shows how comfort women issues can be used for unifying ethnic awareness of Korean-Americans which has been given little attention in Korean communities of the US. Moreover, I will also look at collaborations between Korean-American Activists and US politicians in raising public attention of the US to comfort women issues. This work will help to understand the strategies of Korean-American civic activists in producing comfort women discourses in US society and coping with disputes from Japanese-Americans and Japanese politicians.
With those research objectives, this dissertation will use several methods for satisfying and answering research questions engendered by the objectives of this study. The research methods used for this dissertation should be developed and structured to understand the whole process of comfort women history and civic movements. With regard to this, the primary research methods will be centered on semi-structured interviews with civic activists and former comfort women as it is expected that those persons share their thoughts on spatial politics and memory-works they have conducted. Additionally, in investigating intersectional identities of comfort women and histories that had affected identities of sexually victimized females, this study will use archives that have several records regarding comfort women histories.
4. Research Methods
In memorializing the history of comfort women, social activists have begun constructing peace monuments and statues in several cities in Korea. And was noted earlier, the comfort women campaign is increasingly evident and felt in the United States, with memorials being constructed both in eastern and western cities. The public memory of this tragic history is not just confined within Korea and Japan but also circulates more widely throughout the world along with the rapid dissemination of news and views through the internet and people, especially Koreans, immigrating into foreign countries. Recognizing the ability of memory and politics to diffuse and take on different forms in other places, this project will be conducted in both Korea and the U.S. to analyze how international networks of social activists and immigrants work to memorialize comfort women and produce commemorative landscapes.
In analyzing the commemorative campaign of comfort women led by civic activists and their ideas about this movement, it is essential to understand why the former comfort women have been motivated to protest against the Japanese government and what strategies they have used to raise public interest about comfort women issues. In conducting civic movements, the identities of marginalized groups take an essential role in influencing how they decide the direction of their activities and strategies. This is because experiences and memories of victimized groups are strongly related to and have influences on a choice of resistance objects and protest strategies. For this reason, I will investigate how the identities of former comfort women have been formed in specific contexts of Korean society and history of Northeast Asia, and have affected the commemorative campaign and the building of the landscape of peace monuments.
In investigating the identities of former comfort women, my own positionality as ‘a Korean male’ could influence research methods and structures. In structuring research methods, I should consider how I am received by former comfort women and whether my positionality as a Korean male could help the investigation of comfort women’s identities. Because former comfort women have suffered from sexual crimes committed by ‘males’, they might have generally negative stereotypes about the attitudes of males toward females. Furthermore, as they had long been ignored and marginalized by masculine culture of Korean society after the independence of Korea, it is possible that comfort women have further negative ideas or anxieties about talking with revealing feelings to males.
In contrast, my positionality as a Korean male also presents strengths and advantages in helping to share common emotions and empathies with comfort women, which are helpful in interviewing them. As the generation of former comfort women is exactly in the same timeline of my grandparents, their memories and histories are not unfamiliar and strange to me. Moreover, some comfort women have proven ready to welcome academic and media workers who try to spread their stories to the public in hopes of letting the world know their past. In this respect, my positionality, specifically my willingness to aid social movements of comfort women in academic world will hopefully be welcomed by former comfort women. However, I should also care about the fragile and traumatic memories of comfort women when I conduct interviews with them.
In the House of Sharing, in which 10 former comfort women are living and cared for, civic activists work to preserve historical records of comfort women, which would help me analyze the narratives of Korean society and legacy of Japanese colonialism that have impacted their identities. By investigating those records, I expect to better understand how comfort women have been marginalized in Korean society, even after the independence of Korea, and how their identities have been formed and how these identities then affect the social movement.
Relying only on archival research, however, it can be difficult to fully understand their identities and thoughts on comfort women demonstration. In order to supplement the limits of the archival method, I will conduct semi-structured interviews with former comfort women, as suggested in the previous section. As the elderly former comfort women are weak mentally and physically, I should ask the civic activists who volunteer to care for them to advise which questions are good or bad for their protection and to optimize space and time for interviews. In addition to interviews with former comfort women, it is also necessary to interview the organizers of demonstrations, Korean-American activists, and artists who have constructed peace monuments and memorials in both Korean and U.S. cities. Interviews with those civic activists and artists will help analyze their objectives and strategies in locating the place of comfort women demonstration and constructing the Peace Monument in front of the Japanese Embassy in Seoul, which is a space with highly symbolic meaning in transnational politics and foreign affairs.
As this project’s goal is to investigate the politics of landscape and memory practiced by comfort women and civic activists, participating in the Seoul demonstrations weekly will help me share the sense of protest with them and to observe some of the political meanings of the rallies. By conducting participatory research method, I expect to develop a reasonably strong relationship with former comfort women and civic activists, which is important to understanding their feelings in protest and for analyzing their movement to raise public awareness of comfort women. Furthermore, as international activists also are involved in the Seoul rallies, I expect to clarify how transnational politics and connections between international civic activists can be practiced.
My fieldwork will begin in Korea and take place December 15, 2015 to January 10, 2016. The fieldwork will include participation in the rallies, archival research, and semi-structured interviews. Additionally, the Museum of Sexual Slavery by Japanese Military and the Peace and Human Rights Center, which are located in the House of Sharing, will provide detailed historical facts/narratives and information on how international networks between civic activists are constructed in assisting the social movements of comfort women. Finally, I will meet with and interview the organizers of Wednesday Demonstration, the former comfort women, and artists of peace monuments to find out the objectives behind these civic movements and the memorial/movement projects.
The fieldwork will also focus on memory-work in the US during the fall 2015 semester. By interviewing social activists in the U.S. and analyzing political processes at work in American cities as they link with geopolitical struggles between Korea and Japan, I expect to explore the transnational nature of social movements and public memory. Moreover, as comfort women issues work as the common narratives of Koreans, Korean ethnic groups in the U.S. attempt to utilize comfort women issues for raising attentions in national identities and awareness which have been given little interest among Koreans. In this respect, this project will also focus on the role of comfort women issues as the focal point for integrating national identities in Korean communities of the U.S.
Although several U.S. cities have constructed peace monuments to comfort women and their numbers are increasing, I will visit two American cities, thus making the research doable and allowing me to compare different case studies. Glendale, California is one of the U.S. cities in which I will do the fieldwork because California contains the biggest Korean-American community and the fact that important state politicians such as the Congressman Mike Honda are collaborating with Korean social activists. Bergen County, New Jersey is the second case that I will visit. Bergen is known as the only U.S. local government that decided to construct a memorial for comfort women without the social activism of immigrant groups. Furthermore, as these two cities have constructed comfort women statues in public spaces by legalizing construction processes, these sites are expected to show exemplary cases of diffusing comfort women statues in the U.S.
Basically, subjects of this study can be classified into four groups such as demonstration organizers and volunteers who care for comfort women, artists of peace monument, former comfort women, and civic activists who contributed to building peace monuments in the U.S. In recruiting persons of the first and second groups, the pool of possible subjects is rather clear because they have already been exposed to media and well known in Korean society as civic activists for comfort women. For this reason, it is relatively easy to select a list of subjects in the first and second groups. However, choosing interviewees among comfort women will be more sensitive than civic activists when we think about their physical and mental weakness and trauma they would have. Even though many of them are too weak to be interviewed, however, there are also a couple of comfort women who regularly participate in demonstrations and collaborate with those organizations in civic movements. In the comfort women group, initially I will interview those comfort women who are willing to participate in any types of civic movements and to use their trauma and memories for producing a rationale for comfort women activism. If other comfort women who are not originally identified as interviewees express a desire to participate in the research as interviewees, I will honor their intentions and conduct interviews with them. As interviews with demonstration organizers are done, I will be able to choose subjects of the fourth group because those organizers in Korea would give me hints of who are appropriate activists in the US to contact for research purposes.
I will primarily use a device for recording conversations with interviewees. If needed, I will skype with civic activists to interview them while I am back at school. Transcriptions of interviews will be used in analyzing their ideas on the comfort women issue. Through this fieldwork, I will collect two kinds of data. One is from records archived in the facilities caring and advocating for comfort women while the other one is from interviews with demonstration organizers, former comfort women, and peace monument artists. Once I finish collecting historical records of comfort women and find evidence relevant to forming their identity in archival research, I will utilize them in interviews for asking questions and analyzing transcripts of interviews. Once I am back in the US after the fieldwork, I will transcribe the conversations of interviews and analyze them. Through this work, I will focus on analyzing what things the interviewees emphasized in comfort women's identity and the role of space and memory and discourse in strategies of civic movements. I think there should be common narratives and crucial points they emphasize in interviews. With regard to this point, I will attempt to draw important meanings from the transcripts regarding how their identity has impacted their intersectional social status and social movement and why they have chosen the space of Japanese embassy for their protest. With regard to the historical records and news articles collected in archives, I will use discourse analysis as a research method. By comparing several contexts and narratives recorded in those materials, I expect to analyze how political conditions of domestic and international society have hindered and helped the former comfort women in their protest and what conditions have enabled them to start demonstrations for their human rights.
Along with those research objectives and methods, this study will use several geographical and social theories relating to comfort women’s intersectional identities, their protests, and diffusion of their memories crossing the borders. In the next chapter, I will explore those theories which are believed to give useful frames in understanding comfort women’s identities and their spatial politics. Additionally, by looking through existing studies of comfort women, I will try to find niches by which this study can contribute to comfort women studies and advances in human rights of comfort women.


Chapter Two
Theoretical Bases and Related Studies

1. Research Objectives and Questions
Before exploring geographical and social theories which are needed in understanding comfort women issues, it needs to clarify the range of research objectives and questions in order to know what theories we need and choose for this dissertation. In this respect, this chapter will show details of goals and questions which will allow us to be aware of necessary theories and concepts for this research.
In the case of comfort women, even though their struggles and trauma deserved to be recovered after WWII, they have been suffering from both condemnations of local people in the masculine culture of Korea and the indifference of the Korean and Japanese governments to caring for them. The sexual abuses inflicted by Japanese troops were gross violations of human rights. More seriously for them, the comfort women received little recognition or consideration from communities and governments, even after the independence of Korea. The comfort women issue is not just a matter between Korea and Japan but also an issue that should be dealt with at the international level because numerous females from across East Asia and Europe were sexually abused by the Japanese army. Nevertheless, much of the public in the world do not adequately understand the magnitude of this problem due to the historical lack of discussion of comfort women. In overcoming the indifference of the Korean and Japanese governments and their own marginalization, former comfort women victims started using the space in front of the Japanese Embassy and in a growing number of cities inside and outside Korea to produce evocative discourses about this issue and to educate for their rights on their own terms.
Since this study focuses on the comfort women campaign using the symbolically constructed nature of space (Harvey, 1990), the results of this research will help understand what critical role place has in protest of the marginalized groups and asserting their rights in society. More broadly, this study aims to provide an example of how marginalized groups of females claim and use space as they conduct their social movements for advocating for human rights and addressing historical wrongs. Moreover, the outcome of this study will ultimately assist in addressing the diplomatic and geopolitical conflicts between Korea and Japan. I feel that a deliberate confronting of history is the initial point of good relationships between nations. However, many conservatives in Japan have not come to terms with the comfort women issue. With regard to this, the social movements of the former comfort women have critical implications in correcting the distorted historical perspectives in Japanese society and developing a productive relationship between Korea and Japan. Furthermore, the stability of geopolitics between the two countries is very important to US foreign affairs in Northeast Asia because the US needs the collaboration of Korea and Japan in coping with the emerging powers of China and Russia. In this respect, the outcome of this study ultimately has critical implications for speaking about social justice and peace in Northeast Asia, and this study is envisioned as a way of advancing a “peace geographies” approach to memory and activism. With these significant contributions of this study, the research project aims to answer the following questions.
Part 1: Why have the comfort women been marginalized both in feminist and human rights studies as well as in Korean society, especially since their story of victimization is so compelling? How have their intersectional status and identity affected their marginalization and neglect and thus the social movement they have created?
Before analyzing the protests of comfort women and the commemorative landscapes they have produced, this study investigates why the former comfort women have been marginalized both in Korean society and among human rights movements in the 40 years after the independence of Korea. This study is also interested in how the identities of comfort women have informed and influenced their protests against the Japanese government. There is a need for research that analyzes the marginalization of the identities of comfort women and the conditions that led them to begin demonstrations in front of the Japanese embassy in light of the lack of interest or aid from Koreans and the Korean government since the end of the Japanese colonial rule. Before the 1990s, the Korean government attempted to produce social benefits to and honor victims of the Japanese colonial rule as well fighters for the independence of Korea. However, this attempt was focused on just a few elite persons and politicians while ignoring various victims and protesters. In light of this, comfort women were denied any chance to raise public attention in sexual abuse by Japanese royal army due to their intersectional marginalization in Korea. In their local areas, comfort women had been attacked or humiliated by their neighbors, because by Korean moral standards their chastity was considered damaged. Since overall public opinion toward comfort women had not been favorable due to these Korean cultural and moral feelings, they had to hide their tragic memories and experiences so as not to be offended. Since independence from Japan, Korean society and government have focused memorial attention on the persons who contributed to the movement for Korean independence and the protests against Japan’s colonial government. Consequently, the comfort women have not been included in any categories by which Korean government has had any legal or humanitarian basis for supporting them. The comfort women issue was not deemed to be of significant interest among Koreans before the 1990s.
Comfort women have also had a marginalized status in the academic literature and among prevailing human rights causes. As Crenshaw (1991) suggested, sometimes “subordinated groups” of a social class are not thought of as differentiated categories and thus they are not taken care of accordingly and hence receive limited academic attention (Crenshaw, 1991, p. 1297). For instance, ‘women of color’ in the US have long not been considered as an independent category in feminists’ discourse, even though they are one of the most vulnerable groups among social classes (Ibid). Instead, feminists have primarily focused on the experiences of white women who are relatively more privileged than women of color. Consequently, the specific concerns of women of color tended to be excluded from both civil rights movements of African Americans and feminist critiques due to their intersectional status. Because women of color have had peripheral positions in both African American communities and feminist movements, they have until recently been neglected even though their exposure to human rights and racial discrimination abuses is especially bad due to their sexual and racial identities. Therefore, in order to bring about notable advancements in human rights of marginalized people, it is necessary to understand why subordinated groups have long been neglected and how their intersectional positions have exposed them to unfairly distributed power relations.
I would suggest that the marginalization of comfort women can be explained in part by the same contexts experienced by women of color in the United States. After the end of the Japanese colonialism, Korea had to recover from collapsed and destabilized political conditions originating from the division of the peninsula into two Koreas. Importantly, as the Korean War fatally destroyed most facilities for manufacturing, transportation, and housing, Korea’s main focus concentrated on the economic development of the country while ignoring other social values that were important for the maturity of Korean society, such as sociopolitical justice. For this reason, the Korean government barely had any interest for several decades after independence in providing the victims of Japanese colonial rule with social benefits and lost honors and dignity. However, as its economy boomed and rose out of extreme poverty, Korean society could then afford to honor the protestors and victims of Japanese colonialism. As a result of this new trend in historical perspectives among Koreans, some of those persons who were mentally and physically damaged could be given reparations by some governmental programs and institutions.
Even though it is true that the memory of the suffering of victims could be reappraised and recovered in part, most Koreans did not fully recognize that a majority of these victims had been ignored or even regarded as repugnant by local people due to their intersectional social status. In this regard, comfort women are a typical example of the ignored and marginalized victims both before and after the Japanese colonial era. In terms of their intersectional positions in society, comfort women have continuously been vulnerable to offensive treatments from almost every field of society. Most comfort women were poor, uneducated, young, and abducted from nations which were claimed as Japanese territory during World War II (Hicks, 1997). The vulnerable socioeconomic status of comfort women contributed to their being lured into the military brothels run by the Japanese government and army. Because they were so poor and uneducated, it was relatively easy to trick them with false recruiting for factory jobs or educational opportunities. Even though there were comfort women from Japan, they were legally recruited as “working prostitutes” and their roles and working conditions were ultimately different than the conditions faced by females from the colonized territories (Lee, 2003, p. 512). This shows that economic, educational, and ethnic backgrounds of comfort women mutually impacted their marginalization and tragic experiences during Japanese colonialism.
Unfortunately, the intersectional status of comfort women negatively influenced not only their vulnerability to sexual abuses but also their post-war efforts to reclaim human rights and national attention for several decades in Korea. Traditionally, the social status of females is considered inferior to males in Korean society. Because of this patriarchal feature of Korean society, depictions of victims of Japanese colonialism tended not to focus on comfort women in the postcolonial era (C Sarah Soh, 2008). Rather, until the 1990s comfort women were forced to hide their experiences of sexual slavery for fear of local people’s criticisms and attacks (Ibid, p.518). Under these conditions, comfort women have not been able to ask for a full recovery of their honor and an apology from Japan.
In addition to their gender identity, there are many other factors that have forced comfort women into vulnerable conditions that contributed to their sexual abuse by the Japanese army and which have oppressed their voices and calls for human rights after the independence of Korea. As Crenshaw (1991) explained, feminist studies have tended to just focus on “single-axis framework” which “erases” women of marginalized social groups from academic interests (Crenshaw, 1989, p. 140). Without considering female’s ethnic group, economic level, and education, feminist studies have narrowed their interests just to “the experiences of otherwise-privileged members of the group” (Ibid). Likewise, comfort women also have been marginalized for a long time even from academic fields of feminism, although one would expect otherwise from this scholarship.
In part one of the dissertation, I will analyze the identity-related conditions that led comfort women to be forced into sexual slavery during Japanese colonialism and how their intersectional positions as Korean females have blocked them from receiving the attention and care they deserved and needed in post-independence Korea. Without understanding how their intersectionality is situated within the contexts of Korean society, we cannot understand why comfort women started their protests against the Japanese government and how they have made efforts to overcome their intersectional backgrounds through their social and commemorative movements. 
Part 2: What meanings does the space of the Japanese embassy hold for the protests of comfort women? What political struggles surrounded the construction of the peace monument in Seoul? What impact has the demonstration and monument outside the Japanese embassy had on discourses about the trauma of comfort women and public memory of their sexual slavery? What role of comfort women monuments constructed in Korean and US cities play in comfort women protests and civic movements against the Japanese government?
Because of the conditions that former comfort women faced in Korean society, they had seldom argued publicly over their unfair treatments at the hands of the Korean and Japanese governments and they rarely publicized their memories in Korean society. However, in 1991, as one former comfort woman, Kim Hak-sun, publicly aired her tragic memories of sexual slavery while in Japanese army camps, the comfort women issue started to hit Korean society, thus encouraging other former comfort women to begin a movement to protest against the Japanese government (Chunghee Sarah Soh, 1996, p. 1236).
In the second part of this project, I will primarily ask about the meanings of space in the comfort women protests and how their commemorative campaign’s use of space near the Japanese embassy has redefined and produced new discourses about this trauma. Regarding the strategies of the civic movements of comfort women, one remarkable thing is that they have chosen the space in front of the Japanese embassy in Seoul as a primary place for their protest. Historically, spaces of foreign embassies have held sensitive and critical meanings in geopolitics because space can convert intangible aspects of geopolitics into visible and materialized substance (Thrift, 2008) and eventually provide people a stage to draw public attention and express political views. For this reason, we can see several examples of people invading or occupying foreign embassies to appeal their arguments to public and fulfill their political objectives (Cole, 2002; Goodall, 2008). In particular, people who occupy or de-stabilize the spaces of foreign embassies are usually from marginalized or excluded social groups who have direct or indirect concerns with countries represented by those embassies. These excluded groups do not possess any effective means to express their political interests and the unfair treatments they have experienced to society other than utilizing the symbolically-constructed geopolitical meanings of embassy space for achieving what they want.
For the reason explained above and others that will be investigated, comfort women were effective in appropriating the space in front of the Japanese embassy in Seoul to remember and publicize their experiences of sexual abuse to fellow Koreans, to Japanese, and to the world. Actually, means to support and justify the political stance of a social class is not equally distributed throughout society. With knowledge production systems and scientific fields getting more and more expertized, there is a huge disparity in modern society between the upper and lower social classes in producing discourses (Dittmer, 2010; Gramsci & Buttigieg, 1992; Lees, 2004; Waitt, 2010). In this respect, comfort women, who have been marginalized and assaulted for a long time due to their intersectional vulnerability, would have had no choice to defend themselves from oppressions and insults of society. Even though the comfort women have tried several times to sue Japan’s army in both Japanese and international courts, their attempts were not successful in drawing apologies and reparations from the Japanese government (Lee, 2003, p. 533). As we can see through this example of comfort women using the courts, it difficult for people in subordinate classes to represent their positions and trauma through official channels because they do not possess the power to produce their own discourses in expert-oriented society. Facing these significant obstacles, females sexually abused during the Japanese colonial era started to gather in front of the Japanese embassy in Seoul with the aid of civic activists to draw public attention and with the hope of forcing a more responsible attitude of the Japanese government. Gathering in front of the Japanese embassy would mean that many comfort women who previously held a weak position in terms of producing their own discourses on sexual violence are now able to garner governmental attention and force public recognition of their cause. In doing so, they can utilize the space of a foreign embassy for their protests, and moreover, they can scale up their social movement to the level of geopolitics between Korean and Japan by using the symbolically-constructed and contested nature of a foreign embassy space in foreign affairs.
In 2011, as the former comfort women marked the 1000th rally in front of the Japanese embassy, they faced an important point in their protest activities. With the aid of civic activists and a married couple of artists, the comfort women constructed a peace monument depicting a young girl looking straight at the Japanese embassy building. By installing this monument in front of the Japanese embassy, they could transform tragic memories of former comfort women from their own memories into common history shared by Koreans. As the statue of a comfort woman became exposed to the local, national, and foreign press, the appropriation of the space in front of the Japanese embassy by comfort women gained momentum. This claiming and reconstruction of the landscape in front of the Japanese embassy prompted by the comfort woman statue had provided them a chance to re-tell their memories of abuse and exclusion to the public. The monument, as a strong tool for producing discourses on the issues of comfort women, can simultaneously represent the memories of comfort women, which symbolize the agonies of Koreans in the era of the Japanese colonial rule, and justify the protests of comfort women against a Japanese government that still hesitates to give comfort women official apologies and reparations. In the dissertation, I will analyze how comfort women and other allied civic activists have developed strategies for utilizing the symbolically-constructed and contested nature of foreign embassy space while also examining what role the landscape transformed by the peace monument has had in the social movements and political efficacy of comfort women. Exploring these issues in the context of comfort women supports human geographic research on the correlations among landscape, public memory, and civic movements (Bender, 1993; Dwyer & Alderman, 2008a; Lowenthal, 1975; Schama & Porter, 1995)
Part 3: What processes and agents are responsible for diffusing or spreading replicas of Seoul’s peace monument within Korea and across international borders into the US? In what ways have the peace monuments of comfort women influenced and contributed to the development of social networks between Korean and US activists? How have the social networks between the activists of the two countries worked to redefine and aid discourses about comfort women in the US? How do Korean-Americans use comfort women issues for ethnic empowerment and common identity?
Interestingly, the statue of a comfort woman not has just been built in front of the Japanese embassy in Seoul but is also spreading and being replicated in other cities in Korea and the US. As a symbol of the agonies of comfort women and their protests against the Japanese government, the statue of a comfort woman has given many Koreans and US citizens a motive to think about the importance of the issue in the context of advancing human rights. In this respect, it is interesting to see that some US politicians have become aware of and interested in comfort women issues after they heard the story of Seoul’s peace monument in front of the Japanese embassy (Sorrenti, 2015; Ward & Lay, 2015).[footnoteRef:2] The US cities that host replicas of peace monuments or memorials to comfort women have large Korean communities, which have drawn local public attention to this history of trauma. The peace monument of Seoul has functioned as a catalyst for diffusing the awareness of comfort women throughout Korea and crossing over the borders to the US. Furthermore, through attempts to construct the replicas in US cities, social networks between Korean and US activists have begun to develop. These networks produce transnational social and commemorative movements and politics that have critical meaning and importance to the protests of comfort women. They give the comfort women campaign a symbolic and material power to draw massive media and public attention in international society. This transnational process of creating social networks around the public memory of comfort women will be examined through fieldwork in Korea and the US. [2:  Aaron, S. (2013. Jul 29). Statue brings friction over WWII comfort women to California. NPR. Retrieved from http://www.npr.org/2013/07/29/206655160/statue-brings-friction-over-wwii-comfort-women-to-california ] 

One reason that Korean immigrants and US citizens developed sympathies with comfort women and their social movements is that they felt affection, if not empathy, and a strong sense of justice in advancing the human rights of these victimized women. Actually, emotions of affection, sympathy, and empathy have strongly and positively functioned in social movements of marginalized groups (Bosco, 2007; Fridman, 2006). In this respect, there is a need to analyze how and why social networks between Korean and US activists have been developed in building peace monuments and helping advance the social movements of comfort women in the US. In analyzing this issue, additionally, we should also see if emotions of affection, sympathy, and empathy took any role in initializing social networks between Koreans and those in the US.
As the social networks and the replicas of comfort women statues have developed in the US, there have been several disputes and conflicts between Korean and Japanese immigrant groups over the comfort women issue. When considering the power and impact of US public opinions and media in international society, it is understandable why the two immigrant groups struggle with each other in justifying their positions on comfort women in the US. Primarily, their struggles in US immigrant society can be extended into geopolitical power games in East Asia. Actually in Australia, even though there have been several attempts by Korean immigrants to construct a peace monument in the suburb of Sydney, the city council of Strathfield has rejected their proposal due to the lobbies and political actions of Japanese immigrants and politicians.[footnoteRef:3] Likewise, there is considerable pressure put on US politicians by Japanese immigrants and politicians. In contrast, many of these US politicians are interested in constructing comfort women statues in their local areas (Ward & Lay, 2015). Furthermore, as the landscapes of the comfort women statues are drawing upon the social networks and geopolitical conflicts among Korea, the US, and Japan, it is necessary to study how collaborations between Korean and US activists have been formed by building comfort women statues in the US and how struggles between Korean and Japanese immigrants have impacted the landscapes of the peace monuments and the public memory of comfort women trauma and abuse. [3:  Khalil, S. (2015. Mar 12). Strathfield mayor says controversial comfort women statue ‘might go away if we leave it’. The Daily Telegraph. Retrieved from http://www.dailytelegraph.com.au/newslocal/inner-west/strathfield-mayor-says-controversial-comfort-women-statue-might-go-away-if-we-leave-it/story-fngr8h4f-1227254826352?sv=ea9a7b03977e3647d8c04447f0eaf361] 

Additionally, the diffusion of comfort women statues in the US also have a lot of significant meanings in solidifying a dispersed ethnic identity of Korean-Americans. With regard to this, several sociologists and anthropologists (Chavez & Guido‐DiBrito, 1999; Nagel, 1994; Sandstrom, 2010) report that common cultural heritages or memories are intensely used by ethnic groups and immigrants to protect and promote their own ethnicity. Likewise, Korean-American activists in the US also have two objectives in constructing the replicas of comfort women statue and diffusing comfort women issues in the US. The primary goal in those movements is surely to assist comfort women and Korean civic activists in raising attentions of US citizens to the comfort women protest and making an advance in comfort women’s human rights. In social movements of Korean-American activists, however, it also should not be ignored to see their initial motive which was to raise interests of Korean-Americans in common issues and civic empowerment of Korean ethnic group in US society. With regard to this, theories and concepts of ethnicity and ethnic identity also will be discussed for explaining the case of comfort women statues in the US.

2. Expected Outcomes
Former comfort women had been trapped in a social structure that forced them to be sexually abused during WWII and to hide their traumatic past. This same structure had limited their desire to advocate for human rights before the 1990s. During Japanese colonialism, many Korean females had experienced intersectional vulnerability that had negative impacts on their human rights. Conventionally, Korean females were not given appropriate opportunities for higher education in pre-modern society. Specifically, in the case of lower social classes, females tended to be isolated in household work, which posed obstacles to them developing the social engagement and welfare of women. Females who were uneducated and economically poor consequently had been exposed to many types of exploitation and harassment from upper social classes. In addition to these conditions, women of colonized territories such as Korea were not guaranteed any social safety networks. Eventually, all these intersectional conditions of Korean females resulted in trafficking of sexual slavery. This inhumane practice conducted by the Japanese government and army was primarily targeted at young, unmarried, poor, and uneducated females in East and Southeast Asia. As Japan had become more involved in the Pacific War, the Japanese government and army searched desperately for more sex slaves, and as a result, the number of victimized females reached more than 200,000.
Although comfort women were emancipated from military brothels as Japan finally announced its surrender, their suffering still continued because Koreans and the governments of Korea and Japan had paid little attention to addressing the damaged human rights of comfort women and reparations for the victimized women. As noted earlier, masculine culture of Korean society had not tolerated former comfort women publicizing their experiences of sexual slavery to the public and conducting social movements against the Japanese government. Even though there were Korean victims of the Japanese colonial rule from various social classes and genders, Korean society paid most attention to males and elite groups who fought for the independence of Korea. Additionally, Japanese society also tends to focus on victims from Western countries.[footnoteRef:4] In these cases, we can see that there have been disparities among races, social classes and genders when considering victims of colonialism in post-colonial era. Consequently, the intersectional status of comfort women as Koreans, females, and lower social classes forced them to be silent and oppressed them for several decades after the independence of Korea.  [4:  Ripley, W. (2015. Jul 20). Mitsubishi apologies to WWII Japanese prisoners of war. CNN. Retrieved from http://www.cnn.com/2015/07/19/asia/mitsubishi-japan-pow-apology/ ] 

With regard to marginalization of comfort women, intersectionality is the key concept to analyze their experiences of sexual slavery and understand how intersectional vulnerability of comfort women prevented them from publicizing their tragic past and protesting against the Japanese government. By interviewing former comfort women about the trafficking of sexual exploitation and obstacles to their protests, this study expects to uncover reasons for their marginalization, both in feminism and Korean society. In doing so, we can achieve initial understandings of comfort women’s motivation to publicize the experiences of sexual slavery and protest against the Japanese government. This work will also help analyze how identities of comfort women have affected the commemorative rallies and social movements against the Japanese government.
As former comfort women collaborated with civic activists in protesting against the Japanese government, they strategically chose a space for conducting their rallies. Although comfort women attempted to sue Japanese army in both Japanese and international courts, they failed to draw apologies and reparations from Japan. This dissertation expects to show that comfort women, as marginalized females, faced their limitations in conducting protests with official and systematical means. For this reason, they had to find alternative ways to raise interests in comfort women issue and to protest against the Japanese government. As a result, they decided to gather and protest in front of the Japanese embassy in Seoul every Wednesday since 1992. As comfort women and civic activists held the 1000th rally on December 14, 2011, they constructed a statue of a young girl, wearing a Korean traditional costume, staring at the Japanese embassy building. With this statue, comfort women and supporting civic activists could strengthen their impact on political debates about the history of Japanese sexual slavery and enable the public to visualize the memories of comfort women. Furthermore, replicas of the statue have diffused in US cities where Korean communities have been formed. 
In the perspective of ‘memory-work’ (Till, 2012), the space in front of the Japanese embassy can haunt the memories of comfort women because it contains the symbolically-constructed and contested nature of diplomatic relationship between Korea and Japan. For this reason, the wounded memories of comfort women can optimally be projected onto the space around the Japanese embassy. In this respect, commemorative campaigns of comfort women conducted in front of the Japanese embassy continuously remind the public of tragic memories of sexual slavery and need for Korean and Japanese societies to take responsibility for the trauma and human rights of comfort women. Especially, with the statue of a young girl, the memories of comfort women can be transformed into materialized and visualized memories shared by the public. 
This dissertation expects to consider what implications and meanings the demonstrations of comfort women have in memory-work and spatial politics. As living spaces, cities are always transformed and changed according to histories of groups and experiences of individuals. In these landscape alterations, ‘wounds’ of social groups or individuals are carved and materialized in urban spaces (Till, 2012, p. 6). However, those wounds can be read and interpreted differently by various social groups and individuals. Sometimes, those different views on materialized wounds can be contentious and led into politics of memory. Because of imbalanced power relationships among social classes, however, specific discourses of privileged groups are socially accepted and regarded as authoritative. In order to cope with those repressive and coercive discourses, subordinated social groups make efforts to visualize and materialize their own interpretations and memories in urban landscapes. To borrow Foucault’s words (Foucault, 1980b), “counter-memory” works as a tool of marginalized groups for protesting against pervasive and authoritative discourses of ruling class. In doing so, marginalized and excluded people can provide rationales for their arguments and remind the public of the marginalized human rights and responsibilities for social care. However, as subordinated groups do not have appropriate power and means to represent their counter-memory in urban space, they tend to rely on multi-sensual representations of their memories rather than text-based and scientific representations which is based upon knowledge production system of elite groups (Lefebvre, 1991b). Because of this reason, artistic works take the key role in materializing and representing memories of the marginalized social groups instead of linguistic and textual representations of ruling class (Till, 2008). By doing performances or installing artistic works in space, people can use their own bodies to maximize visual, sonic, and tactile effects in producing discourses of the marginalized groups and memorializing their experiences that are ignored by the mainstream of society. 
In comfort women’s demonstrations, we can see and understand how former comfort women and civic activists protest against the Japanese government by appropriating the space in front of the Japanese embassy. As the space around the Japanese embassy haunts the controversial relationships between Korea and Japan and the history of Japanese colonialism, it can be the optimized place to memorialize the tragic history of sexual slavery and draw the public attentions to inhumane treatments of the Japanese government for former comfort women. By using their own bodies and showing up in front of the Japanese embassy, former comfort women could find alternative ways to raise the public attentions to the comfort women issue other than formal discourse production systems that are possessed by upper social class. Furthermore, the marginalized and ignored memories of comfort women could be materialized and visualized through the construction of the statue of comfort women in front of the Japanese embassy. This dissertation expects to show us how “artistic and activist memory-work” of the marginalized groups can be realized in space (Till, 2008) and how memory-work provides us “a moral and ethical set of obligations” to care both the past and the present of the forgotten human rights (Till, 2012, p. 11). By focusing on these theoretical aspects of memory-work, this project will make efforts to analyze the “place-based” politics of comfort women (Till, 2008) and the modified landscape of the comfort women statue. 
In the third part of this dissertation, the major focus will be on transnational politics of comfort women and conflicts between Korean and Japanese immigrant societies following constructions of comfort women statue replicas in US cities. For comfort women and civic activists of Korea, the comfort women statue in Seoul and its replicas in US cities can be seen as catalysts for remembering the sad history of comfort women and circulating senses of protest against the Japanese government. However, for Japanese immigrants and politicians, those statues and memorials of comfort women can be regarded as threats to Japanese immigrant society in the US. Japanese immigrants and activists argue that comfort women statues can draw distorted historical views and offensive attitudes against Japanese immigrants in the US[footnoteRef:5]. Now there are many social movements and collaborations between Korean civic activists and Korean-Americans to build replicas of the comfort women statue primarily in US cities where Korean communities have been formed. In contrast, Japanese immigrants and politicians continually lobby US politicians not to allow constructions of statues and memorials of comfort women in US cities. [5:  Jiji, K. (2015. Aug 12). Australian city nixes ‘comfort women’ statue; Osaka urges San Francisco to not build one. The Japan Times. Retrieved from http://www.japantimes.co.jp/news/2015/08/12/national/politics-diplomacy/australian-city-nixes-comfort-women-statue-osaka-urges-san-francisco-not-build-one/#.Vf7ZzvlVhBc ] 

Through this case of controversial relationships between Korean and Japanese immigrants in reaction to the building of comfort women statues in the US, this dissertation expects to advance understanding of the collaborations that exist between Korean and US civic activists and Korean-Americans, their efforts in constructing comfort women memorials and the transnational politics prompted by the memories of comfort women. In transnational politics, it is necessary to share common empathy and affection with each other in initiating transnational networks and social movements (Bosco, 2007; Snow, Zurcher Jr, & Ekland-Olson, 1980). In this respect, it is understandable that US cities where large Korean communities are located have been initial targets to build replicas of the Seoul comfort women statue because Korean-Americans can best share emotions that former comfort women bear in their minds. However, as Japanese immigrants also represent a large immigrant group in the US, there are struggles between Korean and Japanese immigrants to draw positive opinions for each stance. 
By interviewing civic activists of Korea and the US and Korean-Americans who contributed to building comfort women memorials, this dissertation expects to understand impacts of public memory in transnational human networks and struggles between ethnic groups across international borders prompted by landscape of memory. Furthermore, through investigations into political activities of Korean and Japanese immigrants in the US, details of political struggles for public memory in immigrant societies will also be analyzed. 
This dissertation starts from awareness of public memory and expands into various geographical, social, and political fields such as landscape, human rights, social justice, transnational politics, and struggles between ethnic groups. Through this project, it is expected to understand how marginalized social groups can overcome their intersectional vulnerability and produce alternative discourses and appropriate space and artistic works as tools of memory-work. Furthermore, this dissertation expects to enable us to understand how memories of marginalized groups can be linked to geopolitics, transnational human networks, and immigrant societies. I hope that this dissertation can contribute to a better understanding of mechanisms of commemoratively-led human rights movements and reaffirm the importance of geography in achieving social justice.
3. Flow of Concepts
[image: ]
Figure 2.1 Conceptual Flow of Human Rights Movements of Comfort Women

In this study, we investigate the overall process of comfort women’s social movements to understand implications of comfort women’s activities in public memory, identity politics, and human rights movements. In comfort women’s civic movements, we can see that several geographical and sociological concepts are intermingled and related to comfort women issues. In understanding civic movements of comfort women, those theoretical bases teach us how we are to approach comfort women issues and what meanings we should observe closely in civic movements of comfort women. In this section of the dissertation, I will draw a theoretical structure to describe how comfort women issues can be understood and should be approached with those theoretical concepts. Before heading for details of those concepts, a flow of concepts may help us understand the theoretical structure of this study (Figure 1). This concept map shows us where we should start from in this research project. Without perceiving comfort women’s marginalization and victimization, we cannot understand comfort women’s identities which have been formed in specific contexts of Northeast Asia and at the same time used for identity politics of comfort women. For this reason, this study will start with the concept of intersectionality which helps understand how Korean and Japanese societies had oppressed Korean females who had suffered from intersectional vulnerability. 
Even though intersectional identities and vulnerabilities of comfort women have been formed in the specific contexts of Korea and Northeast Asia, most Koreans had not recognized comfort women as victims of Japanese colonialism while paying little attentions in comfort women issues before the 1990s. With regard to disinterests of Koreans at that time, I will use concepts of recognition and morality explained by Axel Honneth which can be linked to changes in recognitions of comfort women in Korean society. In doing so, it is expected that this study can analyze how comfort women had obtained chances to publicize their narratives and memories in Korean society with recognition changes of comfort women in the early 1990s.
As comfort women could be motivated for human rights movements by Koreans’ cognitive changes toward comfort women, they could publicize comfort women histories and start protesting against the Japanese government. In other words, all of those activities can be regarded as strategies for producing discourses of victimized females during Japanese colonial era. In analyzing comfort women’s protests, this dissertation will primarily use Karen Till’s works on ‘memory-work’ and Lefebvre’s concepts of ‘the production of space’. These two concepts provide a theoretical base for understanding how people without social power find and develop alternative ways to produce their own discourses by using artistic works and spaces. In accordance with these alternative strategies, people in marginalized groups attempt to overcome their vulnerable status in asking for recovery of human rights.
Furthermore, in protests of comfort women, there have been collaborations between Korean and Korean-American activists for strengthening their requests for human rights. By doing so, comfort women and civic activists can deliver memories of sexual slavery to international society and justify their social movements for comfort women’s human rights. As civic movements of the US were initiated by Korean immigrants, we should look into the role of cognitive changes on comfort women in Korean immigrant society of the US. Because civic activists in the US recognized the comfort women history as a common issue of Korean-Americans by which they can collect political power of Korean ethnic group, they strategically constructed comfort women memorials and worked for the congressional resolution that requires Japanese officials to acknowledge the sexual crimes committed by Japanese royal army. In this respect, this study considers the concepts of recognition and social integrity as the core motivations of comfort women civic movements in the US.
In the next chapter, we will look at details of those concepts to better understand the comfort women protests. Based upon the conceptual flows of Figure 1, I will try to link those theoretical concepts with implications of comfort women protests and peace monuments.
4. Intersectionality in Comfort Women Issues
The term intersectionality is believed to be first invented by Kimberle Crenshaw (1989). According to her, although there have been many researches in feminist studies regarding how females are socially marginalized, they have failed to consider varying degrees of sociopolitical contexts and narratives which are crucial in forming gendered identities and making them excluded from the mainstream of society (Crenshaw, 1989). With this in mind, the initial goal of this study is to understand the sociopolitical contexts and narratives surrounding the former comfort women to provide a basic understanding of their marginalization and why their suffering had been forgotten until recently. With regard to this, it is expected that the concept of intersectionality enables us to see and understand the sociopolitical contexts of Northeast Asia that had forced many Asian females into sexual slavery during World War II.
The concept ‘intersectionality’ was originally invented to overcome conceptual and academic contradictions both in African-Americans civil rights movements and feminist studies. Observing social movements of African-Americans and feminists, Crenshaw (1989) found that African-American females had been marginalized both from the two fields because of their intersectional identities as ‘African-Americans’ and ‘females’. As both African-Americans civil rights movements and feminist studies had focused on just relatively privileged subordinate groups in each field such as African-American ‘males’ and ‘White’ females, “women of color” had been given little interest from both fields even though they had most been marginalized in US society (Ibid).
Her analysis of intersectionality actually points out that “universalizing” categorization of social classes such as “all” women, proletariat, and people of color is not representing subdivided social groups of the real world (Crenshaw, 1991, p. 1260). With regard to this, Yuval-Davis further develops the concept of intersectionality by arguing that stereotyping “Blackness”, “womanhood”, or “working classness” as definitive forms will harm diversified social classes conducting “identity politics” (Yuval-Davis, 2006, p. 195). By forming identities which properly reflect the positionality of each group, people of marginalized classes can conduct identity politics and continue consistent directions in fulfilling remarkable outcomes from their social movements. With regard to research methods based on intersectionality concepts, McCall further argues that studies of intersectionality should emphasize personal narratives rather than “unitary” and “homogeneous” discourses (McCall, 2014, p. 1776). By doing this, intersectional studies can exactly reflect personal experiences of marginalization and extend narratives of individuals into general discourses on social justice and equality. This does not mean that we have to ignore categorization of social classes such as “race, class, sexuality, and gender” (Ibid, p. 1777). Instead, based upon analyses of personal narratives, we should link separate experiences and memories of individuals with collective identity politics.
With these foundational ideas of intersectionality, we are going to look into details of intersectionality which are expected to help us understand comfort women’s intersectional vulnerabilities and identities. As Crenshaw (1989, 1991) pointed out that feminist studies need to expand its terrain from gender to other sociocultural features of females such as “race, class, and heteronormativity” (Davis, 2008, p. 68), this study on memory politics of comfort women also wants to comprehensively analyze intersectional positionality of comfort women. Through this work, it is expected that we can better understand the cause of sexual crimes that comfort women had suffered from and sociocultural oppressions of Korean society. Suffering from all those unfairness and injustice before the 1990s, comfort women would have experienced and internalized multiple oppressions from Korean and Japanese masculinity-oriented societies. For this reason, it is required to take account of all social, cultural, political conditions that might have influenced injustices and multiple identities in analyzing intersectionality of comfort women.
Actually, when it was determined to use the concept of intersectionality for analyzing comfort women’s identities and multiple oppressions on them, it was uncertain whether ‘intersectionality’ should necessarily be needed and appropriate for this project. Although intersectionality might be appropriate for this study when we consider that Crenshaw emphasized multiple layers females encounter and suffer from, her narratives drawn from specific contexts of US society had made me hesitate to use ‘intersectionality’ for supporting the theoretical foundation of this comfort women study. Furthermore, as many feminist researchers have not yet agreed on the definitions and meanings of intersectionality due to its “vagueness” (Davis, 2008, p. 69; Nash, 2008, p. 1), it was hard for me to determine what concepts and explanations of intersectionality should be applied to the case of comfort women.
However, even though Crenshaw started her ideas from the specific case of African-American females in US society, the concept of ‘intersectionality’ includes and embraces women of margins in its nature for overcoming the multiple layers of oppressions they have faced (Davis, 2008; Nash, 2008; Yuval-Davis, 2006). In order to look at details of injustices females suffer from, it needs to analyze and understand how separate context of females affects their social status, identities, sociopolitical experiences, and motivations for social movements. With regard to this, Crenshaw provides us several examples of ‘women of color’ who have encountered those injustices caused by multiple vulnerabilities. Ultimately, those tragedies of women of color can be expanded and applied to other females who are also suffering from varying degrees of sociocultural natures they have. Moreover, because the ideas of ‘intersectionality’ are not based upon “clear-cut definition”, her explanations can be further developed and applied to various cases that females encounter throughout the world (Davis, 2008, p. 77).
As Black women have been marginalized both in African-American civil rights movements and feminist studies, Crenshaw wants to show how “the intersection of race and gender” has influenced and oppressed their sociocultural status (Nash, 2008, p. 2). Describing the intersectional vulnerabilities of women of color, she refuses to use “single-axis framework” and instead emphasizes the analysis of “the various ways in which race and gender interact to shape the multiple dimensions of Black women’s experiences” (Crenshaw, 1991, p. 1244; Nash, 2008, p. 2). Likewise, these days a lot of females of the world experience and suffer from multiple oppressions originated from their intersectional identities and backgrounds. Especially, as Black women have been placed “within the overlapping margins of race and gender discourse and in the empty spaces between” (Crenshaw, 1992, p. 403), in many places around the world, females who are subordinate to imbalanced power structures still experience “the simultaneity of multiple oppressions” coincided with the intersection of race, class, and gender (Crenshaw, 1989, p. 140; Nash, 2008, p. 4). More seriously, those females placed in margins of race, gender, society, economy, education, and religious preference have also been marginalized from academic fields of anti-racism and feminist (Crenshaw, 1989, 1991; McCall, 2014; Nash, 2008). As most studies of anti-racism or feminist have focused on relatively privileged groups such as black ‘males’ and ‘white’ females (Crenshaw, 1989, 1991, 1992), they have failed to look at micronized social classes which should be studied with contextualized perspectives and methods.
In order to escape from those biased traditions in anti-racism and feminist studies, some scholars insist to deconstruct existing categories of social classes and use personal narratives and experiences for reflecting various junctions females are situated in (Davis, 2008; Nash, 2008). As the ideas of intersectionality coincided with a notion that analytical categories of race, gender, class, religion, and education have led to restricted understandings of socioeconomic inequalities in traditional studies, feminists and anti-racists started having and developing a new approach, ‘anticategorical complexity’ (Davis, 2008; McCall, 2014; Nash, 2008). With ideas of poststructuralism or postmodernism, they noticed that analytical categories based on modern sciences and philosophies are too simplified to reflect varying degrees of social classes, groups, and identities. In this regard, the real problem was originated from the fact that those modern sciences and philosophies are structured with and based upon linguistic analyses (Derrida, 2016; Foucault, 1980a, 1980b; Hall, 2001; Hartsock, 1990; Lefebvre, 1991a). With those language-based knowledge production systems, modern science and philosophy have failed to look at ‘lived experiences’ of individuals (Davis, 2008; McCall, 2005; Nash, 2008). For instance, if we look at socioeconomic inequality experienced by black women in US society, it might be hard to generalize the category of black women and their lived experiences. However, as current academic fields tend to simplify analytical categories for any reasons, it is probable that they miss lived experiences of persons which are easily fragmented and micronized. Even though generalized analytical categories would realize and guarantee objectivity which academic activities aim for, there will be risks of being distorted in looking into intersectional inequality and marginalization. For this reason, the anticategorical approach emphasizes “the socially constructed nature” of categories and “a wide range of different experiences, identities, and social locations” in analyzing social inequality and injustice (McCall, 2014, p. 1777). Naturally, ‘any single “master” category’ would not explain the complexity of social, cultural, and economic experiences (Ibid). As individuals’ identities and social statuses are situated on different “road junctions” formed by “an indeterminate number of cross-cutting roads” (Yuval-Davis, 2006, p. 202), their lived experiences cannot be explained just by “unitary and homogenous categories” of modern science and philosophy (McCall, 2005, p. 1776). For this reason, studies of anticategorical complexity attempt to deconstruct and reconstitute analytical categories for better understanding of intersectional identities and marginalization of minor groups. At this point, the important thing we should not miss is that the anticategorical approach is not intended to ignore and negate any categories in intersectionality researches. Instead, it is to criticize and warn of too “broad and sweeping acts of categorization” rather than “categorization per se” (Ibid, p. 1779). With regard to this, what we should do for a study of intersectionality is to construct and develop appropriate categories not based upon authoritarian knowledge production system, but based upon alternative analytical methods.
In order to develop research methods with proper analytical categories, the ‘intracategorical approach’ can help to decide what categories and subjects we should look at (Davis, 2008; McCall, 2005; Nash, 2008). As mentioned above, the ‘anticategorical approach’ has been introduced to better understand and reflect the complexity of intersectional identity and marginalization within social groups. Actually, the ‘intracategorical approach’ also has the same objective of deconstructing and reconstituting analytical categories of modern academic fields. With regard to this, the two approaches in part collaborate and coexist with each other. However, the main focus of the intracategorical approach can be further extended to provide realizable and realistic methods for setting up categories in intersectionality studies. Even though the intracategorical approach has also the same position with the anticategoical approach on negating and deconstructing categories of modern science, it accepts the importance of analytical categories and attempts to propose alternative practices for utilizing categories in studies of social inequality. In overcoming the contradictions of modern science and philosophy in arranging analytical categories, the anticategorical approach just emphasizes the importance of looking at details and differences within social groups by deconstructing and micronizing analytical categories. Meanwhile, the intracategorical approach can strengthen its rationale for deconstructing analytical categories by focusing on individuals’ narratives (McCall, 2005; Nash, 2008). As “mastery” categories of academic fields have blurred “the range of diversity and difference within the group” (McCall, 2005, p. 1782), studies of social inequality have not been able to look at the varying degrees of vulnerability and marginalization that individuals have experienced in their society. Furthermore, the real problem emerging from this academic tradition is that the academic ignorance toward the complexity of social inequality can be involved in and intertwined with social, economic, and political marginalization and exclusion. As those contextualized and personal experiences of marginalization are not fully discussed and explained by mastery and unitary categories, they tend to be excluded and forgotten from public attentions as well. Since both academic fields and societies become disinterested in social groups who are placed on junctions of gender, race, economic level, and political and religious preference, their experiences of marginalization have been exacerbated and intensified. To overcome this contradiction of social inequality, academic fields and societies should focus on niches of the marginalized persons which are not conspicuous with mastery and unitary categories of social science.
In methodological consideration, there have been discussions about which one intersectionality studies should choose between qualitative and quantitative methods (McCall, 2005). In order to discuss and cover all the niches of the marginalized people under the intersectional status, we should consider the complexity in the process of forming intersectional identities and vulnerabilities of the marginalized persons. Actually, there is no best analytical method which can be applicable to every research subject ever. It just depends on which subject we study and discuss about. It is also true that as quantitative studies have tended to be “divided into separate specialties on gender, race, and class with little overlap among them” because of “the size and significance of each element” (McCall, 2005, p. 1787), quantitative research methods have long been criticized for their “singularity, sameness, and homogeneity” (Ragin, 2000). However, quantitative methods in intersectionality studies can overcome those traditions and disadvantages by using “multilevel”, “hierarchical”, “ecological”, or “contextual” modeling which “introduce more complexity in estimation and interpretation than the additive linear model” (McCall, 2005, p. 1788). Consequently, there is no need to utterly negate quantitative research methods even in intersectionality studies. What we should do in choosing analytical methods is to consider the nature of research subjects and arranging appropriate methods according to research objectives.
In this respect, when we think about appropriate methods for a narrow scope of research subjects, the main focus should be on finding and interpreting individuals’ narratives and experiences. Even though a quantitative method also can be used to analyze the complexity of intersectional vulnerabilities as discussed above, it has no choice but to utilize analytical categories constructed by traditional scientific practices. Furthermore, if research subjects are about people or social groups who have experienced a specific historical event not shared with anyone, quantitative research methods would not be applied to explaining how those experiences have affected intersectional identities and vulnerabilities.
Returning to the discussions about the intracategorical approach to complexity, the core concept for excavating individual’s narratives and utilizing them for intersectionality analyses is ‘lived experience’ of the marginalized groups (Brah & Phoenix, 2013; Davis, 2008; McCall, 2014; Nash, 2008; Shields, 2008; Yuval-Davis, 2006). As members of society facing the wide range of historical events or specific socioeconomic conditions, all the people are under any forms of social processes which have them form their own identity and socioeconomic status. In order to look at details of those social processes, it needs to analyze the linkage between lived experiences people have faced in society and their intersectional identities and vulnerabilities. Since individuals’ lived experiences are formed by specific conditions people are placed in, their personal narratives can be the key to analyzing both social structures oppressing powerless social classes and socioeconomic contexts having impacts on certain groups’ social exclusion. That is to say, the intracategorical approach to the complexity of intersectionality does not lean on analytical categories of modern science but utilizes lived experiences of individuals as the essential and fundamental unit for studying and narrating niches of social inequality. Even though those lived experiences might be staged at the individual level, they can also be extended to entire social structure and utilized for inductive inference of structural inequality (Lefebvre, 1991a). With regard to its nature of utilizing lived experiences for analysis, the qualitative research method can be effectively used for excavating reasons of social exclusion and marginalization since they focus on inquiring structural injustices hidden in personal experiences and narratives. In doing so, it can be possible with qualitative methods to analyze how individuals’ experiences of marginalization are strongly connected to power structures and how socioeconomic conditions oppress and impact on certain social groups’ identities and activities.
Based upon the discussions about the core concepts of intersectionality and its methodological practices, this dissertation will try to find implications of comfort women’s intersectional identities and experiences of marginalization in their protests. As we discussed about the fallacy of analytical categories embedded in modern science, personal experiences of marginalization cannot be fully explained and analyzed just by meta-narratives. Because current sociological researches using analytical categories of modern science tend to focus on typical and general subjects, it is probable that they represent just visible and conspicuous phenomena while ignoring invisible and latent sufferings of the marginalized groups. In order to include and identify even those ignored experiences in social justice studies, it is required to look inside personal aspects of social marginalization which can be easily devaluated by scientific research practices (Foucault, 1980b; Lefebvre, 1991a). Without considering experiences of individuals, social justice studies would face the same contradiction that anti-racism and feminist studies had faced before (Crenshaw, 1989, 1991). By concentrating just on notable and representative bodies out of each mastery category such as race, gender, class, and ethnicity, studies for social equality have omitted a lot of individuals and social groups who are not defined just by unitary and mastery categories. If those academic fields continue this trend, they will lose their rationale for explaining and analyzing social injustices since they cannot cover those who are placed in margins of race, gender, class, sexuality, and ethnicity. Actually, even though those marginalized people situated on junctions of multiple axes should be main research subjects of social justice studies, they have failed to study them while concentrating on relatively privileged groups such as black ‘male’ and ‘white’ women (Ibid).
Considering the contradiction of social science based upon mastery categories, we may notice that it is needed to look at lived experiences of the marginalized people when we attempt to improve our understandings on social inequality. Because those lived experiences do not just stay at the personal level but also extend to structural inequality and injustice, they should be regarded as the focal point for understanding the wide range of marginalization (Lefebvre, 1991a). As modern society structuralizes and naturalizes socioeconomic inequality even at personal level, individuals’ experiences of marginalization are commonly rooted in the massive power structure despite their seemingly different patterns. In other words, lived experiences can provide core sources for understanding complexity of marginalization within social groups as those experiences are strongly linked to general unfairness embedded in social structure. Furthermore, based upon those lived experiences in social justice studies, it is possible to understand how intersectional identities and vulnerabilities of individuals are intricately intertwined with and affect each other within single axis of gender, class, race, and ethnicity. Consequently, personal narratives linked to common historical events should be regarded as the basic unit for analyses of intersectional identities and vulnerabilities as those narratives can deal with the complexity of social inequality not explained by modern social science.
Until now, we have discussed the basic concepts of intersectionality and its methodological implications in social justice studies. For the next step, it is required to see the case of comfort women through the lens of intersectionality so as to identify multiple pressures of social structure imposed to comfort women and their intersectional identities impacting on protests of comfort women. The main contribution of intersectionality to comfort women study would be the fact that it opens a conceptual framework to analyze personal narratives of comfort women. As sufferings of comfort women had been embedded in very specific historical and social settings of Korea and Japan, it needs to focus our scope into comfort women’s memories and histories. Due to the fallacy of traditional feminist and human rights studies, many scholars have failed to look into persons and social groups marginalized and victimized by specific social conditions and structures. This academic failure also is the case in comfort women issues because before the 1990s there have rarely been sociological studies interested in the tragedies of comfort women in Korea. As most academic interests and attentions had been concentrated on ‘male’ political activists and armed groups against Japanese colonial rule since the independence of Korea, a lot of victims who had suffered under multiple pressures such as comfort women had been out of focus in Korean sociological fields.[footnoteRef:6] This academic disinterest had also contributed to comfort women’s marginalization with social, economic, cultural, and political oppressions. [6:  Even though there is no official report chronologizing comfort women researches since 1945, by searching in Google Scholar, we can know that most comfort women studies have been published since the 1990s.] 

In addition to that academic disinterest originating from intersectional positions of comfort women, there have been the wide range of oppressions to comfort women related to their poor status in gender, ethnics, economy, and education. Actually, it is not difficult to find and look at plenty of reports from testimonies, official records of the Japanese colonial government, and several studies regarding the causes of human trafficking during the Japanese colonial era. Since former comfort women had been located in the weakest position in terms of social, political, ethnic, and educational status, they ended up being targets of human rights violence and disinterested by the public even after Korea became independent.
From the causes of enforced sexual abuses, it can be inferred that the intersectional positions of comfort women had not functioned at all in protecting themselves from forces of social structure both in Japanese colonialism and modern Korean society. Even in academic fields of feminism and social justice in Korea, intersectional positions of comfort women had blocked attentions of many sociologists and feminists who had just concentrated on unitary and meta-categories such as women, class, and social movements led by male. As a result, academic fields of Korea had been trapped in discourses of meta-narratives while ignoring the importance of lived experiences of individuals. Because histories of comfort women had not been identified and understood by traditional scientific practices based on unitary categorical frames, Korean academic fields had lost opportunities of studying comfort women cases which should have been approached as symbols of Japanese colonial exploitation in post-colonial era.
In addition to intersectional vulnerabilities resulting in marginalization and victimization of comfort women, analyzing comfort women’s intersectional identities is also the crucial point to this study. Even though experiences of comfort women from multiple oppressions had made them hidden from public attentions and ashamed of their bodies, it is true that their identities formed by those experiences have played a very critical role in their human rights movements. As both victims and storytellers of human rights abuses, comfort women have utilized their lived experiences not just for restoring their dignity but also for recognizing general human rights of females suffering from sexual exploitation. With regard to this, it is notable that lived experiences should be recognized as the key source for analyzing the varying degrees of marginalization and structural forces to vulnerable social classes.
Also in the case of comfort women, there had been a lot of failures in Korean academic fields to see and recognize how comfort women had not been given any interests and attentions due to academic ignorance of lived experiences. Because experiences and sufferings of comfort women are too contextualized to be categorized in existing scientific frames, it has been necessary to find new ways to diversify analytical methods and consider individuals’ narratives for covering all separate cases of victimization and marginalization. In doing so, it can be understood that lived experiences of individuals are not separate from social structure but connected and extended to collective inequality and exclusion (Lefebvre, 1991a). In this respect, the case of comfort women reminds us of the fact that studies of marginalization and social inequality should emerge from the complexity within social groups and individuals’ narratives based on lived experiences. By doing this, even marginalization of tiny groups which is too trivial to be categorized and identified would not be missed in modern social science.
With those ideas of intersectionality, this study will analyze sociopolitical conditions that coerced comfort women into intersectional vulnerability. As most comfort women were poor, uneducated, young, and abducted from nations which were claimed as Japanese territory, they had faced multiple vulnerabilities that forced them into being sexual slaves during World War II. Even though intersectional vulnerabilities of comfort women had negatively and brutally affected lives of females from East Asian countries, those memories and experiences enabled them to form intersectional identities by which comfort women can conduct politics of memory. With regard to this, comfort women’s identities and social movements can be explained by the concept of intersectionality and identity politics (Crenshaw, 1989, 1991; McCall, 2014; Yuval-Davis, 2006).
Despite the collective intersectional identity comfort woman had formed, however, social, cultural, and political conditions of Korean society had not allowed them to publicize memories of sexual slavery before the 1990s. Furthermore, before comfort women started rallies in front of the Japanese embassy in Seoul, they had not recognized themselves as main agents of social movements. In other words, as Korean society had not been interested in female victims of Japanese colonialism and recognized comfort women as a victimized group, comfort women could not publicize their memories and demonstrate against the Japanese government without any public supports. With regard to these obstacles to comfort women civic movements, I will mobilize Axel Honneth’s concepts of social recognition and integrity to explain how the motivation of comfort women protests has been changed. In doing so, I hope this study clearly shows the crucial turning point that changed the recognition of comfort women in Korean society with Axel Honneth’s ideas.
5. Changes in Social Recognition and Integrity
In order to maximize impacts of demonstrations and social movements to public opinion, it is required that members of society already have empathy with demonstrators’ experiences and accept arguments of those who take part in demonstration. On the one hand, people might be touched and moved solely by public campaigns. Actually, it is true that an objective of every campaign for human rights movements is to give narratives and arguments of certain social class to the public. On the other hand, however, if people have no idea or sympathy on a specific issue before they get in touch with a campaign, it is not guaranteed to draw supports from the public.
For the same reason, there had been multiple obstacles for comfort women to publicize their experiences and histories of sexual slavery before the 1990s because Korean society did not have any sympathy or recognition of comfort women. In addition to this, comfort women also did not realize that they could share collective identities within the group of ‘comfort women’ by which memory politics can be realized.
With regard to this, Axel Honneth argues that ‘recognition’ should come before ‘participation’ (Honneth, 2004). More specifically, he emphasizes that social movements of a certain group should be based on reciprocal emotions with other social groups and draw ‘respect’ for demonstrators from the public (Honneth & Farrell, 1997). Without those emotional and sociocultural settings, protestors would face risks that people disregard memories and arguments of marginalized groups. Therefore, these emotional preconditions are to allow demonstrators or protestors to “appear in public without shame” through “the reactions of recognition in the social environment” (Honneth, 2004, p. 355; Smith, 1976, pp. 869-870).
Moreover, “the principle of mutual respect” between social classes (Honneth, 2004, p. 362) also should be internalized into demonstrators’ consciousness. In other words, “self-realization” or “self-respect” enables individuals of a protesting group to form their own identities and clarify their goals for equal society (Honneth, 2004, p. 356). Through self-realization, subjects can form identities of a certain group and mutually recognize each other to conduct social movements. Accordingly, “mutual recognition” is to have demonstrators see themselves “from the perspective of their partners to interaction as a bearer of equal rights.” (Honneth, 1992, p. 194) Describing these processes and principles of social integrity, Honneth argues with Nancy Fraser’s ideas about ‘participation’ (Fraser, 1997; Honneth, 2004). Although Honneth agrees that “participatory equality” is the primary goal of every social movement, he denies Fraser’s approach that “the elimination of economic inequality and cultural degradation” is the only precondition for social justice and participatory equality (Honneth, 2004, p. 355). Before fulfilling socioeconomic equality, according to Honneth, society needs to be aware of social groups who suffer from ignorance and marginalization, and enhance recognition of those groups to draw them out of unequal status without shame or humiliation (Honneth, 1992, 2004; Honneth & Farrell, 1997). Unless recognition of marginalized groups and “moral integration of society” (Honneth, 2004, p. 354) are guaranteed, demands for equality and human rights would not be heard and accepted by the public. Consequently, the important thing is that human subjects should not miss opportunities and motives for recognition change that occasionally approach them. Through those motives and opportunities for recognition change, social environments and conditions can be turned into favorable atmosphere for human rights movements of marginalized groups.
In this respect, comfort women had faced a crucial moment in the early 1990s for reversing recognitions of comfort women in Korean society. As media began mentioning sexual abuses in Japanese military brothels and a former comfort woman, Kim Hak-sun, publicized her past as a sex slave, Koreans began perceiving comfort women issues and considering them as victims of Japanese colonialism. Although social environments of Korea before the 1990s had oppressed comfort women not to go public with their memories, recognition changes motivated many former comfort women to confess their past and participate in demonstrations with other females sharing the same experiences in military brothels. 
As narratives of comfort women diffused in Korea, Korean ethnic groups of the US also could recognize the past of sexual slavery and consider protests of comfort women as common issues of Korean-Americans. This case shows that recognition paradigm has crucial and diverse roles in forming collective identity and practicing memory politics. Based upon the concepts of recognition paradigm, I will investigate how comfort women protests have been conducted and transformed into transnational politics with changing recognitions of comfort women. Furthermore, concepts of memory-work and production of space, which take core parts in comfort women demonstrations, will be discussed to provide theoretical bases in this project.
As the history of comfort women started diffusing internationally, memories of comfort women could cross borders into the US and draw sympathies from some Korean-Americans. In transnational politics of comfort women, it is noticeable that recognition paradigm has impacted two aspects of comfort women social movements. The first is self-realization of comfort women identity, and the second is about sympathies of Korean-Americans on comfort women issues.
Before comfort women issues were publicized in Korean society in the 1990s, comfort women could not have collective identities and mutual recognitions with other comfort women even though they kept having memories of sexual slavery in their minds. As Honneth indicated (Honneth, 1992, 2004; Honneth & Farrell, 1997), human subjects have to have “self-respect” and realize themselves as autonomous political agents to initiate social movements. Furthermore, social environments and conditions also should be ready for accepting narratives and discourses of demonstrating groups to facilitate success of protests for human rights (Ibid). With regard to this, comfort women had faced several chances to publicize their memories and begin demonstrations in the early 1990s as media introduced comfort women stories to the public and one comfort woman went public with her memories of sexual slavery at that time. With those events, comfort women began realizing that there are many victims of sexual slavery who can share the same experiences, form common identities, and initiate protests against unjust treatments of the Korean and Japanese governments. By collaborating with civic activists in Korea, comfort women could come together in front of the Japanese embassy in Seoul and their commemorative campaigns became known to Korean and international societies. Although comfort women had been oppressed even after Korea became independent from the Japanese colonial rule and received disrespects from the public before the 1990s, those several motivating events enabled them to be encouraged and conduct social movements with self-respects.
As comfort women histories became known to the US, Korean-Americans could be aware of the importance of comfort women issues for improving ethnic awareness and empowering Korean community in the US. For this reason, Korean-American civic activists also began conducting social movements to increase attentions of US citizens to comfort women issues in the 1990s. This case shows that memories of certain groups can be crossed into international societies by migrant communities. Furthermore, we can find that Korean-Americans could begin civic movements by recognizing comfort women histories as Korean immigrants’ common issues. In this process, ‘sympathy’ has touched Korean-Americans to recognize comfort women issues and work for human rights of victimized females. In other transnational politics, we can also find that sympathy takes crucial roles for initiating transnational collaborations for human rights (Bosco, 2007; Snow et al., 1980; Thrift, 2008). In this respect, it is understood that recognition and affection motivate and mobilize transnational politics for human rights.
6. Memory-Work, and the Production of Space
In social movements of comfort women and transnational politics of Korean-Americans, their strategies have significant meanings in memory-work and production of space, which facilitate the spread of comfort women narratives and discourses in Korea and the US. To understand why comfort women occupy the space in front of the Japanese embassy and hold demonstrations against the Japanese government every Wednesday, it is necessary to study theoretical frameworks of “place-based” politics and “production of space” (Lefebvre, 1991b; Till, 2012). Through concepts of Till and Lefebvre, we can better understand mechanisms and impacts of commemorative campaigns of comfort women.
Building upon Till’s work, we can interpret the comfort women campaign as an example of memory-work, shedding largely light on the role of commemoration, artistic practice, and place politics in protests of the marginalized groups (Till, 2008, 2012). In spaces, histories of social groups and individuals are carved and materialized so that we can remember them (Tuan, 1977). With those historical traces and remains, space haunts memories of social groups and individuals. To some groups, those memories can be recalled as good, while to other groups, they are regarded as wounded. Because of this ambivalent aspect of memories, specific histories are interpreted differently depending on social groups and classes. In line with this, those different interpretations draw contentions and conflicts between social groups because their social status and reputations depend upon how public memories are interpreted and evaluated. For this reason, people conduct “the politics of memory” to earn favorable reputations for their past and supports for their arguments (Till, 2012, p. 7).
In politics of memory, however, there are imbalanced power relations between social classes. Normally, national histories or narratives of ruling class are romanticized and regarded as important in society, whereas memories of subordinated groups or lower social class are easily ignored and excluded from the mainstream of society. To overcome this unequal status in memory politics, the marginalized groups prepare and develop “counter-memory” against discourses of major social classes and elite groups (Foucault, 1980b). In doing so, the marginalized groups can provide themselves a “social shell” to represent their discourses and empowers their social status (Kearns, 2006; Till, 2012).
Before looking into details of memory-work, exploring the concept of “counter-memory” will help us understand unequal power relations in memory politics between social classes. As we might notice in our everyday lives, we tend to remember certain things happening to us while forgetting the others. This selective process in our memory is caused by the fact that people unintentionally consider certain events in daily lives as significant and impressive whereas others are not. Extending this mechanism of memory into entire social structure, certain historical facts and events are prone to be remembered by the public because they are recognized as having a lot of meanings to society. However, in this selective process of remembering the past, it is inevitable to see social groups have frequently faced severe struggles between them in diffusing their own memories in society. This is because memories of social groups are related not just to representing their own history to the public but also to having an advantage over other groups in gaining political power. By diffusing and emphasizing certain histories, social groups who have political power to overrule other groups can coerce and naturalize their own discourses into collective memory. With regard to these unequal power relations in memory politics, Foucault recognizes that collective memory generated by social power can be connected to “totalizing theories” (Legg, 2005, p. 182). With those totalizing theories supported by collective memory, upper social classes strategically solidify and universalize social values and ideologies which assist them in governing and rule over the subjugated classes. 
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